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THE SELF-IDENTIFICATION
AND LANGUAGE AWARENESS OF POLES
IN EASTERN PODOLIA:
SURVIVAL OR DECLINE OF “POLISHNESS”?

(based on the 20™-21* century materials
from Grodek Podolski) !

The article deals with the main principal categories of Polish minority
self-identification and some problems of religious and language awareness in
Eastern Podolia. The analysis is based on recordings collected in Grodek Po-
dolski and its neighbourhoods at the turn of the 20" and 21* centuries. The au-
thor of the paper analyzes what is the image of the identification being reflected
in the statements of local Polish inhabitants, finds out what motivates the inter-
viewees to define themselves as Poles, and describes the ways of eliminating
the Polish population in Eastern Podolia by authorities, through indicating the
main factors that hinder the Poles’ self-identification. The paper concludes that
the Catholic religion is an element integrating the national minority that en-
hances the Polish national identity and maintains the transmission of cultural
traditions. The language as a bearer of the sense of identity influences a person’s

! The speech was delivered at the Summer Convention of the Association for Slavic, East Eu-
ropean, and Eurasian Studies entitled “Cultural Wars” held at the University of Zagreb (Croatia) on
June 14th—16th, 2019. The present paper is a revised and extended version. Publikacja powstata
przy wsparciu finansowym uzyskanym z Programu zintegrowanych dziatan na rzecz rozwoju Uni-
wersytetu Warszawskiego (ZIP), wspotfinansowanego ze srodkéw Europejskiego Funduszu Spo-
tecznego w ramach Programu Operacyjnego Wiedza Edukacja Rozwdj 2014-2020, sciezka 3.5.
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self-presentation, becoming its integral component. Language awareness often
coincides with the national and ethnic identity. Despite the harmful policy of
Soviet authorities’ against Poles and all their efforts to suppress religion, Polish
culture and language, the Polish population has never stopped to consider
themselves as a related part of the entire Polish nation by keeping national
traditions, they were faithfully committed to the Catholic Church, tried to pre-
serve their language and history for younger generations.

Keywords: Polish minority in Ukraine, Podolia region, Grodek Podolski,
self-identification, religious identity, language awareness, Polish dialect.

Introduction

Polish population in Ukraine is generally scattered on the territory of West-
ern and Central Ukraine !. At the beginning of the nineties, there were about
one million Poles. According to various statistics, the number of Polish minor-
ity vary from 600 thousand to 1,5 million (Rieger, 2002, p. 11). It is difficult to
determine the exact number Poles currently living in Ukraine due to the lack
of recent census data 2. Nowadays only single Polish families remain. Howev-
er, there are also villages with large numbers of Poles, especially in Khmelnit-
sky and Zhytomyr oblast. Despite the reducing group of Poles in Ukraine,
many still preserve and use their language even under the influence of other
languages (such as Ukrainian and Russian). Sometimes they pass their home
language, traditions and customs on the younger generation.

The long-term research concerning the Polish minority, Polish cultural and
language heritage at the former Borderlands of Western Ukraine has been
being conducted since the 80s of XX century, and continue today. The results
of the investigation were published in numerous articles, monographs, collec-
tions of scientific paper 3, e. g., volumes Studia nad polszczyzng kresowq
(1982-2010), Jezyk polski dawnych Kresow Wschodnich (1996-2012), Jezyk
polski na Ukrainie w koncu XX wieku (2002, 2007), series of publications
Polskie stownictwo kresowe edited by J. Rieger (2004, 2007, 2015) etc. My pa-
per complements this ongoing research.

! The territory of Central Ukraine differs from the Western one due to the lack of ethnic
conflicts, therefore the Ukrainian-Polish relations there are slightly different, and national awareness
is not related to hostility.

2 Tt is not easy to define who should be considered a Pole in present-day Ukraine.

3 Cp. J. Rieger, 1. Cechosz-Felczyk, E. Dziegiel, R. Dzwonkowski, H. Krasowska, J. Ko$¢,
J. Rudnyckyj, W. Paryl and others.
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In the article, I will draw attention to the principal criteria of Poles’
self-identification in Eastern Podolia ' mainly based on materials collected at
the turn of 20"-21% century. I will concentrate on some problems of language
awareness and religious identity in Eastern Podolia (to the east of river
Zbruch), i.e. the territory that after the separation of Poland in the 18" century
was occupied by Russia. On the Western Podolia some aspects of Poles’ think-
ing were developed in the 19" and 20" century in a different way.

Theoretical background

As for the theoretical basis for my analysis, I directly refer to works of
J. Rieger (1996, 2019) and H. Krasowska (2007, 2012). The authors highlight-
ed some issues concerning the problems of Poles’ identification in Western and
South-Eastern Ukraine.

Historical, social and cultural background concerning Podolia region was
presented by W. Welhorski (1959), O. Kolberg 2 (1994), P. Wandycz (1994),
Z. Skrok (2007), H. Stronski (2017). These works were especially helpful for
showing the historical and sociolinguistic situation in Podolia beginning from
the XVI century, and at the same time for better understanding of nowadays
reality.

Different aspects of the Polish minority situation in Ukraine and the atti-
tude of the Soviet authorities towards Poles as a ,,nation’s worst enemies”
from the historical perspective are under great interest nowadays. Many in-
vestigations based on archival normative documents and testimony are being
conducted by Polish and Ukrainian scholars, such as R. Dzwonkowski (1993),
N. Iwanow (2014, 2017), P. Madajczyk (2010), T. Sommer (2010, 2013),
H. Stronski (1998), S. Bilokon (2017), W. Maslak (2016, 2018), D. Wasylen-
ko (2017) and others 3.

! Podolia or Podilia (Ukrainian IToxinus, Polish Podole) is a historic region located in the
west-central and southwestern parts of Ukraine. The term is derived from Old Slavic po meaning
‘by/next to/along’, and do/ ‘valley’.

2 0. Kolberg collected geographic, historical and ethnographic materials during thirty years.
K. Wolski and D. Pawlakowa presented introductory remarks about history of Podolia.

3 Cp. R. Dzwonkowski, Za wschodnig granicq 1917-1993: o Polakach i Kosciele w dawnym
ZSRR, Warszawa 1993; N. Iwanow, Zgineli, bo byli Polakami: koszmar “operacji polskiej” NKWD
1937-1938, Poznan 2017; P. Madajczyk, Czystki etniczne i klasowe w Ewropie XX wieku. Szkice do
problemu, Warszawa 2010; T. Sommer, Operacja antypolska NKWD 1937-1938, Warszawa 2014.;
C. Binokons, Macosuii mepop six 3aci6 oepacasnozo ynpaegninns ¢ CPCP 1917—-1941, Kuis 2017;
[. I1. Bacunenxko, B. M. Macnaxk, XK. M. OcuxoBud u ap. «Ilorvckas onepayusy 6 Ilonmasckoul
obnacmu 6 30-x 2o0ax XX eexa, Juumpo 2017.
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Among the borderlands of the First Polish Republic, Podolia was the rich-
est region in terms of ethnicity and relating to customs, and the fate of its in-
habitants was the most tragic (Skrok, 2007, p. 10). In my paper, I will raise
some questions concerning the ways of eliminating the Polish population in
Eastern Podolia by authorities, through indicating the main factors that hinder
Poles’ self-identification. Certainly, this research issue demands more pro-
found study.

Methodology and materials

The research purpose and objectives of the article are as follows: 1) to an-
alyse, what is the image of the identification being reflected in the statements
of local Polish inhabitants of the city Grodek and its neighborhoods ! in Podo-
lia region; 2) to find out, what motivates the interviewees to define themselves
as Poles and what factors obstruct the Poles’ self-identification; 3) to detect the
significance of religion and the Polish language awareness. I am particularly
interested in the declared attitudes of informants towards individual elements
of identifying “polishness”, their individual perception.

The bases for my analysis are recordings made in Grodek Podolski ? and its
surroundings at the turn of the 20" and 215 century (about 25 hours). Janusz
Rieger and his team collected the materials principally from the oldest gener-
ation in 1990-2003. I also use the most recent recordings received from the
middle-aged generation that I made in 2010-2011. The value of older record-
ings lies in asking people who themselves witnessed the events taking place in
the first half of the 20" century, and today meeting with such people could be
uncommon. As an example, I will cite the original informants’ statements in a
Polish dialect (the abbreviation after each statement includes initials of name
and surname, and the year of informant’s birth *). What is not obvious in the
English translation is the influence of Ukrainian phonetics (pronunciation,

! Including small villages that now belong to the city Grodek.

2 Grodek (Ukrainian Topodok) — a city in Khmelnytska oblast on the Smotrych river (about 60
km north from Kamieniec Podolski). In 2009, it had approximately 17 000 residents. Stownik
geograficzny Krolestwa Polskiego i innych krajow stowianskich states that Grodek was a city with
7 500 inhabitants (including 2 500 Jews, the rest were Catholics, the so-called “Mazury” former
colonists from the San and Vistula). Groédek was founded in 1362 as a settlement, and has been a
city since 1957. The Tatars destroyed it in 1550. Later it was ruled by the Herburts and Swierczowie,
then it belonged to the Zamojski family, the 1st vote of Radziwilt, Deville; in the years 183040
it was sold to the general Baron Gejsmar, later to the head of the Kiev bank Winogrodzki (SGKP,
1881, p. 818-819).

3 If this information is unknown, it is marked as NN1, NN2 etc.
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word stress) and vocabulary, due to a constant language contact that leads to
interference

The subject field of my study is not occasional. There are several reasons
why I am interested in this area. Firstly, great number of Poles living there,
including the descendants of the nobility ! who are considered “a keystone of
polishness”. At the end of the 19th century, the general number of Poles-Catho-
lics in Podolia was nearly 263 thousands (Welhorski, 1959, p. 87—88). Accord-
ing to the statistics from 1932, the Grodek region of Podolia was inhabited by
the largest number of Poles — 18,4 % of all population (Ctponcekuii, 2017, p.
101). Even nowadays, the great number of Poles are living there that is often
underlined by informants:

Przed wojng najwiecej byto tut Polakéw i Zydéw w Grodku, Ukrainicow mniej byto
WM19 —’Before the war, there were many Poles and Jews in Grodek, Ukrainians
were less’; [ A tut na Marchliowce zyja Polacy?] Poliaki tak wielie wielie Poliakow
Jje, wze ta wulica tez wsi Poliaki, i tam dal’sze przez jedne chaty Ukrainiec, a to
wsio Poliaky AK17 — ‘[ Are there any Poles living in Marchlowka?] So many Poles
are living here, on this side street everyone is a Pole, and there through one house
is a Ukrainian’; [Duzo tu jeszcze sa Polakow?] Oj duzo, Grodek to nazywali, zZe to
Jjest druga Warszawa tak mowili, Zartowali. No w ogdlie to w Grodku jest duzo
Poliakow, tak zeby samo wzigé, jak niewymieszane juz 1S67 — ‘[ Are there any Poles
living here?] Oh, many; they called Grodek second Warsaw, in such way they were
talking, joking. Well, in general, there are many Poles in Grodek, just to take only
unmixed families’.

Secondly, Grodek is regarded as a cultural and religious center of Eastern
Podolia. In the informant’s opinion it is one of the largest parish of the Roman
Catholic Church in Ukraine, e.g. Tut wigcej Poliakow, nu zmiszanych Poli-
akéw, wigcej, bo tut w Grodku to same wigksza parafia na Ukr'ainie EN37 —
‘Here there are more Poles, but more mixed families, because in Grodek there
is the largest parish in Ukraine’. Moreover, there is the Higher Theological
Seminary of the Holy Spirit, which history goes back to the XVI century;

! In the 18"-19" century, nobility was very numerous particularly in Podolia, where it consti-
tuted 2/3 of the entire noble class in Ukraine. In the western provinces the nobility (called szlachta
zagonowa, zagrodowa, czgstkowa, bezrolna) was a central cohesive source of support and stability,
a proud and rebellious element, accustomed to the borderland life (Skrok, 2007, p. 99; Kolberg,
1994, p. VII-VIII). Stownik geograficzny reports that the number of nobility in Eastern Podo-
lia, decreased from about 93 thousands in 1822 to about 22,6 thousands in the second half of the
19% century (SGPK, 1881, p. 442-443). In the 21* century during the field research we found the
descendants of nobility; in some villages of Eastern Podolia (e.g. Zielona, Kupin, Czerowne,
Hajdajki) in the the consciousness of Poles there is still division into Mazury and Lachy.
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in 1991 it was renewed and headed by pastor Jan Olszanski '. Nowadays it is
not only the institution where hundreds of future priests are studied, but also
a center that unites the Polish community, and place, where different activities
are being organized 2. Besides, Poles living in neighboring villages came to
Catholic Churches in Grodek 3, when other churches and chapels in Eastern
Podolia had been destroyed during the Soviet totalitarian regime, and for
a long period, it was difficult to get permission for renewing or building
churches in small villages.

Thirdly, observation of the situation during the field research and analyzing
the materials from Eastern Podolia allow to state the high consciousness of
Poles’ identification, good level of preserving the Polish language and tradi-
tions (even in mixed families). In the mind of local Poles, Grédek Podolski
considered as “small Warsaw” or “second Warsaw”, i.e. their local homeland,
to which they are firmly attached, because it is the land of their ancestors and
the land of the Polish nation.

Kiedys Grodek u nas byt samo polski (...) bardzo mato Ukraincow, mato. I do te

pory nazywajo to mata Warszawa GX11 — ‘Once Grodek was only Polish (...) there

were few Ukrainians. We call it small Warsaw untill nowadays’; Grodek nasza
malienka Warszawa, temu ze u nas fajny kosciol i fajny taki koliedz tam uczq
ksigdzow (...) mnie tam przyjemno duze przyjechaé do swoji Polszy malienkie

Warszawy, zeby tut wmiera¢ HS35 — ‘Grodek is our small Warsaw, because we

have nice Roman Catholic Church and college, where priests are studied. It is so

pleasant to come back to my Poland, small Warsaw, to die here’.

Analyzing the materials, I used some research methods, mainly: open bio-
graphical interview method, empirical data analysis, method of description
single cases and sociolinguistic approach, showing the current situation against
the background of historical and social conditions.

The principal categories of Poles’ self-identification
and language awareness

The main criterion of belonging to a particular nation is first of all —
self-identification of a person. Identification is considered as the phase in the

! The history of Theological Seminary was presented by Serhij Lenczuk: http://wds-gorodok.
com/2013/01/19/istoriia-seminarii/ (13.01.2013).

2 Including support for old people, young families and children (the House of Mercy, family
circles, rosary groups, The Congregation of the Immaculate Sisters of the Holy Spirit and library
are functioning there).

3 Mostly to baptize children, to make confession, to take a church wedding, to participate in
ceremony of confirmation or festive liturgies etc.
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development of identity !, conditions and mechanism of its formation, in other
words the process through which the individual defines himself, his own iden-
tity 2. At the forefront comes two basic criteria: their own declaration (those
who consider themselves Poles) and ethnic criteria (having Polish ancestors).
There are also cases of changing identities or having more than one (often in
mixed multi-ethnic families). After an analysis of collected materials, several
categories of Poles’ self-identification in Grodek Podolski can be singled out.

o Identification based on blood ties — because of blood ties to ancestors,
parents and grandparents, because of being aware of their Polish roots.

Most often the connection with “polishness” is confirmed in it is biologi-
cal origin (the law of blood ius sanguinis). They are strongly convinced that
one can feel a Pole when he/she has been born in a Polish family. They declare
their Polish origin in many generations. Most of the respondents declaring
their Polish origin stated that their parents (also grandparents) were Poles;
some of the middle-aged informants were born in mixed families.

Ji tato Poliak, mama Poliaczka, i did, baba AK17 — ‘Her father is a Pole, her
mother is a Pole, grandfather and grandmother too’; Doki ja zapamigtata, to dzi-
ady nasze byli Poliaki i pradziady Poliaki FS25 — ‘As far as I can remember, our
grandparents and great grandparents were Poles’; My jestesmy Poliaki takie z
korzenia LG32 — ‘We are Poles by roots’; No wu mnie i menz Poliak i ja Poliak
tom'u i wsi dzieci puchodzo z Polsky, nu wze wielie wielie wielie pukulilen, ze my
wsio polskie JC49 — ‘My husband is a Pole, I am too, and all my children are Poles,
we are all Polish people in many generations’; Byta toze Poliaczka mama z domu,
tak u nas z pokolienia w pokolienie Poliaki tak u nas, i tata i wsi wsi my WN53 —
‘My mother was a Pole, everyone in our family is a Pole from generation to gener-
ation, and my father and everyone’.

Currently, the biological and ethnic continuum is still an attribute for some
Poles; there is an increasing tendency for mixed Polish—Ukrainian families,
who often try to keep both the Catholic and Orthodox traditions, and speak
Ukrainian as well as Polish.

e Identification through the documented Polish nationality — because
of possessing any documents that can prove Polish descent.

According to informants, an official annotation confirming their Polish
nationality plays a very important role. The interviewees declared their Polish

' According to E. H. Erikson (1956) notions “identity” and “identification” should be differen-
tiated; they have common roots, however, the phenomena they denote are various stages of the
process of developing “ego”.

2 The definition of T. Eliot in the sociological vocabulary H.P. Fairchilda (cited: Synak, 1998, p. 41).
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origin by stating that they have a passport, birth-certificate or other documents

(e. g. military identity card) where they were documented as Poles.
Piszo sie Poliaki (...) nu Polak, w paszporcie Poliak AK17 — ‘They are documented
as Poles (...) so I am a Pole, in the passport a Pole’; Mdj ojciec, chociaz takie
nazwisko, alie Poliak zapisany jeszcze z pradziadka, i nie byto nijakich probliemow
NNI1 — ‘My father, though he has such a surname, but is documented as a Pole from
a great grandfather, and there were not any problems’; [A skad Pani jgzyk polski
zna?] Nu my z Poliaki, my tak do dzisiaj piszem sie w dokumentach ze wszystkim
Poliak, ojciec Poliak, matka polska Poliaczka i my Poliaki. I tak ja w pasporci
Poliaczka, i tut ni ma odkazu ni WM22 — ‘Well, we are Poles that is written in
documents, my father is a Pole, my mother is a Pole and we are Poles. And I am
a Pole in my passport, and it could not be denied’.

Recollections of people from Ukraine behind the river Zbruch, who applied
for passports after the Second World War to have the entry “Pole”, indicate
that the authorities were definitely striving to put down Ukrainian nationality,
because such an entry may be one of the elements of choosing a nationality '.
Sometimes the parents wanted to hide their origin, so they initiated themselves
arecord of a nationality other than Polish. Reasons for this were various: sav-
ing their family from deportation, ensuring the good situation for their child at
school and giving them a chance to get an education, trying to find a better job,
improving relations with the local inhabitants. This was mainly due to the so-
cial and historical conditions. After the Second World War, not only names and
surnames of the Poles were distorted, but their nationality was regularly
changed without their consent (often under the threat or pressure). People
were forced and pressed to except Ukrainian nationality. Some agreed and
other stood their way, proved or fought for Polish nationality (even burned
their passports with other then Polish nationality). The authorities not only
refused to entry of the Polish nationality, but the Poles were threatened by
deportation and repression.
Trzydziesci siodmym roku to nichto nikogo nie pytal tego, ze u mnie jes niby syno-
wa z wioski no to ja pytat jej babci, matki pytal, ojca jej pytal, czego wsi ponapisy-
wane my pozapisywane Polaki, tu pozapisywane Ukraincy je, ze my Poliacy jestes
BM22 — “In 1937, none asked about origin. I have a daughter-in-law in the village,
so I asked her grandmother, mother and father why we are documented as Poles in
passport, and here we documented as Ukrainians, but we are Poles’; Nu jak
pasport, Polka wze w stronu, Ukrajinka trza pisac. Jaka ty Poliaczka! Krzyczy, nie
piszcie ty jaka! W nas duzo je Poliaku, Ze ma pasport Ukrainka nie Polka. A ja taki
mam i metryka Polka i pasport Polka, ja Polka WK23 — ‘He told we should write

! Similar situation occurred in Belarus.
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a Ukrainian in passport. He shouted: you are not a Pole! There are many Poles
here, who had been documented as Ukrainians in their passports. But I have both
birth certificate and passport with Polish nationality, [ am a Pole’; Ja jestem Po-
liak, moja zZona tez Poliaczka, a mojej zony brat Ukrainiec. Jak mozna byé
Ukraincem, kiedy ojciec Poliak i matka Poliak, babusia Poliaczka, dziadusio Poli-
ak, i tak idzie to ja nie wiem do jakiego pokolienia tam. On kiedys tam dzies cos
tam robit i popad w wienzienia i jemu mowio tam w wienzieniu, ze jagzesz ty
bedziesz Poliakiem ty bedziesz siedzial do skoviczenia swoich liat w wienzieniu, jak
ze ty bedziesz Ukraincem ty juz nie bandzior. Ty przyjmi sobie Ukrainiec, nie pisz
sobie w paszporcie nacjonalnosé tam jes Poliak, napisz Ukrainiec. U niego ko-
rzenie polskie, alie jemu skazali nie tylko w wienzieniu skazali, a ji w milici, kiedy
mu przyszto paszport dostac, napisz sie Ukrainiec, musial napisa¢ Ukrainiec
BUKS0 — I am a Pole, my wife is a Pole, and my wife's brother is a Ukrainian.
How could one be Ukrainian if his parents, grandparents and other older genera-
tions are Poles? My wife's brother was in prison and he was told: If you were a
Pole, you would be sitting in prison until the end of your days. He was considered
a Polish bandit (...) He is a Pole by origin, when he got his passport, but was told
in prison and at the militia he had to write a Ukrainian’.

The ignorance of Polish culture and history, growing children in different (not
native) culture, lack of language skills !, as well as documented “Ukrainian”
nationality in passport favor the ethnic assimilation. In a new passport, the
Ukrainian authorities omitted the column “nationality”, which leads to inte-
gration by the general awareness of the mixed population. However, in re-
spondents’ mind, a passport still defines a person’s nationality that is consid-
ered very important.

At the same time, we could observe affection to the area of residence that
means that people declare themselves as local Poles, Poles from Ukraine or
Grodek:

Tam Poliaki z Polski to byli osobnie o, a takie my tajak z Ukrajiny (...) nu to my
takie byli Poliaki stgd TS26 — ‘Over there Poles are from Poland, they are sepa-
rately, and such as we are from Ukraine (...) so, we are Poles from here’; My Poli-
aki, my miesne Poliaki, u nas tu wszyscy polski jezyk znajo FS25 — ‘We are Poles,
we are local Poles, and we all know the Polish language’; My mowili, ze my
miesne. To ojciec tam w Smotryczu zyt koto Kamienca Podolskogo, a matka gro-
decka. Poliaki tut byli WM22 — ‘We said we were local. My father lived in Smot-
rych near Kamieniec Podolski, and my mother was from Grodek. The Poles lives
here’. Ta pamig¢ trzyma nas na ziemi i ta pamigé nas wota do naszej malienkiej
Warszawy Grodek HS35 — ‘Our memory connects us with this land and calls us to
our small Warsaw that is Grédek’.

! Two-thirds of Poles in Ukraine do not know Polish language.
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e Identification through belonging to the Church — because of being
a Catholic.

In the borderland area, Catholicism was historically associated with “pol-
ishness”. It is a generally accepted rule: Catholics are Poles and Orthodox —
“Ruthenians”.

Nu ja wim, ja jak by skazaé pu polsky niby gordzus swojom wiarom, swojom

polskom, Ze ja jestem katolikiem na dzisiejszy dzien. Tak, tak katolik to Poliak

JCA49 — ‘I'want to say, that I am proud of my Polish faith, that I am a Catholic until
present days. Yes, certainly a Pole is a Catholic’.

According to official church sources, there are at present over half a million
Roman Catholics in the Ukraine, most of them consider themselves as Poles
(Dzwonkowski and others, 2000, p. 221). Being a Catholic can mean identifi-
cation by inheritance (being a member of Catholic family from ages), from
upbringing (religious practices) or by choice. The Catholic religion is very
important criterion for self-determination of most respondents. Often the an-
swer for the question concerning their nationality was declaration “I am a
Catholic”. The Roman Catholic Church played an important social and cultur-
al role in the lives of Poles, especially on the Borderlands. Besides, it helps to
preserve the Polish language in the subject region (together with the Polish
school).

Jestesmy katolikami, to modlijcie sie po polski, to trzeba, jestesmy Polakami
TS26 — ‘We are Catholics, we pray in Polish that is why we are Poles’; [Co jest
najwazniejsze, zeby tutaj si¢ polskiego nauczy¢?] Nu tak kosciot kosciol, wo corec-
zka do szkoly chodzi, a tak kosciol (...) Nu czego my Poliaki my powinny swego sie
trzymac¢ WNS53 — ‘[What is the most important thing to learn Polish here?] Well, the
Catholic Church, the church, and my daughter also goes to school (...) we are
Poles and should stick to our principles’; KoSciol mnie zdaje sie to tez bardzo jest
taki najwazniejszy w tym takom jakoms rol’ gra wot, bo w koscielie i msza i kazanie
(...) wtedy to po polsku spowiadali sie, dliatego starali wszyscy wiedzie¢ ten pol'ski
Jezvk, zachowad jego po prostu MS59 — ‘To my mind the Catholic Church plays an
important role, because liturgy and homily was in Polish, earlier people made their
confession in Polish, that is why we try to know the Polish language’.

In some regions, religious identity is even more important than national or
language identity. Grzegorz Babinski, in his work about the Polish-Ukrainian
borderland, indicates that national identity is very often determined directly
from religious identity (Babinski, 1997, p. 120). Often people who have
“ukrainised” in regards to language and culture (e.g. influence of the younger
generation or mixed marriages), do not lose their Polish identity because they
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belong to the Roman Catholic Church, e.g. My wiemy my katoliki, my nie
czysto Polaki. [My] rymokatoliki NN2 — ‘We know we are Catholics, we are
not hundred percent Polish; we are Roman Catholic’. Self-identification in
many cases can be connected with the confession or with a parish of the
Catholic Church .

During the Second World War, many churches were burnt and demolished;
priests were persecuted, imprisoned, deported and mistreated. After the war,
the churches were turned into storehouses, granaries, concert halls, etc. Reli-
gious education and preparation for the sacraments were conducted secretly.
Poles prayed at home, in chapels, “quietly” participated in religious life. Some
of them were afraid to go to church, pray and celebrate holidays; others were
forced to work in holidays. Mostly informants declared piety and prayerful-
ness in their families, and their children went to the church regardless of the
school administration prohibitions. The Soviet authorities tried to weaken the
religious awareness of Poles, especially children and adolescents who were
intimidated and punished at school, and sometimes mistreated for violating the
requirements of the school administration. The teachers being “stubborn com-
munists” made sure that the children did not go to church, especially during
the holidays (teachers even checked whether the children had eaten kutia if
they see poppy seeds).

Oj za Sawieta bali sie wsio, nawit’ 1 roézaniec trze bylo po cichu mowic chto,

wszystko jedno jak chto$ umar to rézaniec sprawiali za jego dusze, to trze bylo

cichsze (...) to chodzili do kosciota to tam uczyteli na drogach stawali, pryzirali,
nie puskali, potemu w szkoli tam wsio bylto na nich w'yhowor jim dawali, alie nasze
dzieci iszIi i nie bali sie.... Sze co tam, nawet dzieciom w zgby zagligdali czy kutie

Jedli czy swigtkuje Swieta czy mak jedli [w ktorych to latach?] nu caty czas od kiedy

sowiecka wias¢ byla tut FS25. Religia byta przesliadowana w szkolie HG52. Ja jim

ten list przeczytatem i przettumaczylem jim na polski mowi, co tam ciocia ta jim
pisata. A na drugi dzievi mnie w NKWD wyzwali, ,,szo wy tam na jaklijs mowi, wy
tam szos tam wezytle i tak dalsze”, to bardzo strogo, bo zaraz ktos donosit WM19

Despite all this, Poles from Grodek region showed their firmness and de-
clared strong Catholic faith. People were greatly supported by priests who
defended the Roman-Catholic Church and all members of this community.
Informants often underlines the tight relations between clergy and local Poles,
manifesting their active participation in religious life and withstanding the
struggle with the state authorities.

! Sometimes the identification with the minority is based on the mere fact of having been
baptized in the Catholic Church.
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Kosciot katolicki przetrwat dzigki komu, dzieki Poliakom, Poliacy zachowaty wiare
HK68 — ‘The Roman Catholic Church survive thanks to Poles, Poles preserved
their faith’; Tu zawsze bylo ksiedzy, zawsze i tak stata wiara byta u nas taka, stalie
do swojej wiary wszystkie liudzie. Jak byto jakies cos tam gdzies cos powiedzieli na
ksiedza, to wszystkie liudzi iszli i tak odstajowali swego ksigdza, takie bylo (...) Bo
u nas byt taki ksiqdz, taki ksigdz byl, ze jakos tak zawsze obstawal te prawa, i
modlit sie, i pokutowal i nawet na kamieniach plakat byto widno za wszystko, tak
wymodlit te wiare i obronit ten swoj kosciol HGS2 — “We always have priests and
constant faith; all people have stood by their faith. If someone said something bad
on a priest, everyone uphold and defended the priest (...) We had a priest, who al-
ways prayed, suffers and even wept on the stones, so he prayed for this faith and he
defended his church’.

¢ Identification with the Polish nation and culture as a kind of emotio-
nal affection towards “polishness” — because of feeling oneself to be a part of
Polish nation, because of preserving Polish traditions and celebrating Polish
holidays.

Identification can be proclaimed through the so-called ‘declaration of will’.
Besides, Polish traditions are still cultivated in families, also thanks to the ac-
tivities of Polish diaspora organizations.

Ja czuje si Polko, tak. Niech mnie co chto mowi to ja swego trzymam si GO36 —
‘I feel I am a Pole. No matter what people say, but I am keeping my own’; Te pol-
skie tradycje to my staramy sie podtrzymywac i przekazaé swoim dzieciom i wnu-
kam, zeby pamietali jak to byto dawniej TS26 — ‘We try to support our Polish tra-
ditions and pass them on to our children and grandchildren, so that they remember
how it was in the past’.

A retrospective mechanism plays a significant role in defining of the image of
one’s own identity that consists in referring to the past of the native ethnic
group. The connection with other Poles is expressed by sharing mutual fate in
the past (also common ancestors expressed in words “my nation, my blood”)
and in active battles for the Roman Catholic Church and priests, in efforts to
build chapels and churches, as well as in demonstrating their strong patriotic
feelings.

Some interviewees indicated an emotional connection with Poland. In nu-
merous statements, people expressed regret that for various reasons they had
not left to Poland. Very often local authorities (including the administration of
the kolkhoz) put some obstacles for them by refusing for leaving or destruc-
tion some papers.
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¢ Identification through language as a value of “polishness” — because
Polish is regarded as the native language.

In a situation of the cultural interpenetration, a language is the basic distin-
guishing feature of a minority group among other communities. A language
holds an important place among other determinants of identity, especially in
“small” communities of Slavic languages and national minorities living in the
foreign surroundings, e.g. Lemkos in Poland, Poles in Ukraine and Lithuania,
Ruthenians in Slovakia. Keeping the core of their own language is a precondi-
tion for maintaining the continuity of their cultures.

Certainly, the most important and universally recognized factor constitut-
ing the identity of communities and individuals is the Polish language. This
can be confirmed in the statements of some informants who are proud that they
know the Polish language and try not to forget it.

Ja wim pol’skyj jenzyk to mi nie misza (...) alie ja rada, ze ja wumim pu polsky

gadac, ze ja rozumim pu polsky i ja tym ciesze sie JCA9 — ‘I know Polish language

(...) I am proud that I can speak Polish, I am glad that I understand Polish’; Alie

swojej mowy [polskiej] nie zapominamy nigdy LCh46 — ‘However, my own Polish

language I will never forget’.

Theses “Polish is the one who speaks Polish” or “Polish was spoken in Polish
families” declared older respondents (often having noble origin).

A tu wszystkie my Poliaki po polskie rozmawiajo BM22 — ‘We are all Poles here,
because we speak Polish’; A my tak u nas tak duzo mowio, sgsiady nasze grodeck-
ie to wsi po pol'ski rozmawiajo (...) jaki on pol'ski jezyk onz miszany FS25 — ‘Here
we speak in Polish; our neighbors in Grodek speak Polish, but mixed language’; A
wdoma to wu nas nie bylo ukrajinskiego jezyka, tylko wsio po polsky TS26 — ‘At
home, we speak only Polish; we did not know Ukrainian’.

There were also those who spoke other languages besides Polish (there are
Ukrainian and Russian), but felt like Polish. One of the informants underlines
that the way not to forget the language is to think in Polish.

Uczyta nas polskiego jezyku ciocia, siostra naszego ojca. A jej jeszcze babcia u nas
byla taka, z wielkich panow, ona umiata osiem jezykow. Ale ze juz dawno bez
polskiego jezyku i zapominam o tym, a ona [ciocia] mOwi, ze nie zapomnisz jak
bendziesz mysle¢ po pol'sku, bo ja zawsze myslie po polsku i nie zapominam
GX34 — ‘Our aunt, our father s sister taught us the Polish language. Moreover, her
grandmother came from rich landowners’ family, and she knew eight languages.
It has been a long time since I use Polish and I forget a lot. However, my aunt says
that you will not forget if you think in Polish, because I always think in Polish and
1 do not forget it’.
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It is also necessary to take into consideration the problem of national bilin-
gualism (or multilingualism). With that as background, my research questions
are: 1) what are the functions of the Polish language, particularly in the oppo-
sition ,,home language” ~ ,,public language”, 2) what languages — Polish,
Ukrainian, Russian — do respondents choose in various situations, 3) are there
are any boundaries between languages and 4) how do different languages in-
fluence the awareness of their users.

Review of the related literature shows that the relationship between lan-
guage and identity on a cultural and linguistic border can be often uncertain
and indistinct '. Iwona Kabzinska considers that the Polish language has lesser
importance in ethnic identification. Her research among ‘church Poles’ in Be-
larus proves that it is not always treated as ‘generic value’, i.e. those factors
which are perceived by members of a given community as a directly connect-
ed with their group identity, as crucial in differentiating their culture from
other cultures. In the surveyed community, some of the interviewees, especial-
ly from the older generation, but also some younger ones, were of the opinion
that a Pole should know the Polish language, but others did not think it is
necessary. The middle-aged subjects were not fluent in Polish or did not know
this language at all, but still wanted to be counted as members of the Pol-
ish-Catholic minority. For several years, various forms of Polish education
have been increased. Such developments enhance the influence of the lan-
guage on the process of individual’s identification with the Polish minority
(Kabzinska, 1999).

Language awareness is considered first as an understanding that the region-
al variant of language correlate with the standard language. It is also under-
stood as “a metacognitive skill, which is manifested by the ability of reflection
about language as the system of abstract rules (on different levels of its organ-
ization) as well as language performance of an individual or other group, com-
munity and nation” (Cygan, 2011, p. 431). Language reflection can be ma-
nifested in formulating comments or opinions about language, language
self-correction, awareness of historical variability of language, etc. The degree
of language awareness depends on inborn factors and on knowledge acquired
by education, observation, and life experience. In my research, some people

! The issue concerning the language as an indicator of identity on the boarders was the subject
matter of many Polish scholars, e.g. Z. Gren, R. Dzwonkowski, A. Engelking, 1. Kabzinska,
H. Kara$, H. Krasowska, J. Rieger, E. Smutkowa, J. Straczuk, A. Stelmaczonek-Bartnik, B. Synak,
A. Zielinska etc.
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realize that despite certain discrepancies, “mangling” and “mixing up” with
Ukrainian and Russian, they do not speak “pure Polish”. Others probably
repeat suggestions imposed by the hostile environment: “you are not Polish,
because you do not speak Polish, the Polish language sounds different” (Rieg-
er, 2002, 24-25). Some are confused and cannot determine the character of
their language. Compare the following statements:

Mowa grodecka taka, zy mozy chtos pojmie, chtos nie pojmie naszé stowo, yu nas
stowo wymieszané. Tut Ukrajina, tut jeszcze takie jenzyki. Kiedys u nas byta ,,par-
asolia”, a zaraz juz ,,zontik”. Przejszli my na ruski, yot i tak podchycili (...) I tak
wymiszane u nas jenzyki EK13 — ‘Language in Grodek is mixed up;, maybe some-
one is able to understand or cannot understand our words. We live in Ukraine
where there are other languages. We changed the language and start speaking
Russian, e.g. earlier we use word “parasolia”, and now “zotnik” [umbrella] (...)
We have a mixture of languages’; [Jak mowig teraz pod koSciotem?] Wiency po
ukrainski, po siol’ski, po chachtacki GX11 — ‘[In what way people speak near the
Catholic Church?]| They speak more in Ukrainian, like in village, mixed Rus-
sian-Ukrainian dialect’; Cho¢ jak to my rozmawliali, alie niby po swojemu po
polski, nie taki czystyj jezyk TS26 — ‘We talked in our own way in Polish, but it was
not such a pure language’; To my wiency by balakali do pol'ski mowy. Skiko liat i
mowa nie wychodzi z siola, z pokolienia, da z pokolienia. Cho¢ ona nie taka jak
trza, nieczysto polska, no wsio tak'i swoja, ot postojano tut sie trzyma OX45 —
‘We speak much more closely to the Polish language. How many years passed and
our language remains in the village from one generation to another. Although, the
language is not as it should be, not clearly Polish, but still ours and it is keeping
here constantly’; [A jak tu rozmawiaja?] Czysty polski jezyk to nie, nasz zupelnie
inaczy. Tu wszystko zmiszane, wywrocone. Jezyk rodny u nas pol'ski w domu, ale to
Jjuz taki polski, jak my na Ukrajinie. Tak u nas w Grodku my nie mowimy, zZe to
polski jezyk, my mowimy, ze to grodecki jezyk. Przyjezdzajo ksieza z nami rozmaw-
Jajo, jak po teliewizji czy po radio, tadnie po polski, tadny bardzo jezyk, a my taki
nie rozmawiamy. Co$ my musimy zrobi¢, my ni mozemy rozmawjac jak Poliaki. Jak
on podobny? Smies i bjetoruski i ruski i pol'ski i ukrajinski, to on taki, ot wszystko
tam tez smies jes taka ukrajinska NN1 — ‘[How do you speak here?] It is not clear
Polish language, ours is quite different. Here everything is mixed, turned around.
Our native language that we speak at home is Polish, but it is so-so Polish as we
live in Ukraine. We do not say it is Polish, we say that it is Grodek language.
The priests come here and speak very nicely, like in television or radio, but we do
not speak in such a way. What can we do, we cannot speak like Poles? It is like
a mixture of Russian, Polish and Ukrainian’; Ali chto chce u nas po polsku roz-
mawiaé tam i rozmawia. Ja wyjde na ulice, ja nie moze moéwic. ,,idy sjudy”, ja mowie:
,cho¢ tutaj”. I przychodzi ukrajinski sqsiad do mnie, ja sobie rozmawjam po
polsku: ,,ot ty siadaj, ty rob, ty to” (...) Z mezem po polsku. Ja sie nie bojem, my nie
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majem czego bac sie, a przod bali si, przod chowali si i bali sie. Jeszcze, kiedy ja
chodzila do szkoly, to juz byto czterdziesty wosmy, dziewiqty, piedziesigty rok, my z
koliezankami zawsze jak przemianka od liekcji do liekcji, przerwa jest, my wycho-
dzimy na przerwe taj my po polsku rozmawiali. My nie patrzyli, ze tam Ukrajincy
Jest dziewczenta, i oni nic NN3 — ‘Who wants to speak Polish he/she speaks. I speak
in Polish ,,come here” not in Ukrainian. Even when the Ukrainian neighbor comes
to me, I speak Polish (...) I speak Polish with my husband too. I am not afraid, we
do not need to be afraid now, but earlier [during the Soviet regime] we were hid-
den and frightened. When I attended school in 1948—1950, I was always speaking
Polish with my friends during the breaks. We did not pay attention that there were
Ukrainian girls, and they did nothing’.

Furthermore, Polish schools also played a significant role for today’s lan-
guage awareness of Poles in Podolia. Currently, the process of revitalizing the
Polish language is noticeable in Podolia (e.g. Polish schools are functioning in
Kamieniec Podolski, Grodek, Winnica). Children and young people show
great interest in learning the Polish language, they attend Polish schools,
courses or facultative classes. According to the research, both the elder and
middle-aged generations who had finished even several classes at school can
speak good Polish to this day. My respondents from a small city Grodek Po-
dolski stated that before the war everyone had spoken Polish. Nowadays,
mainly older generation speaks it, but in some families, Polish is used by all
generations.

Kiedys nawet Zydzi to rozmawjali po pol'ski ot, wszystkie rozmawjali tut w Grédku.
Tak byto do wojny. Kiedy wzieli wladze, nasze panstwo zabronilo rozmawjaé po
polski, zabronili, koSciota powalili. To wszystko zabronili. I nic, tak, ze tylko po
ukrajinski. Boze bron, ksionzki dzies zeby byta! EK13 — ‘Before the war even Jews
spoke Polish, everyone spoke Polish in Grodek. Our authorities had forbidden to
speak Polish and destroyed Roman-Catholic Churches. They did not allow any-
thing, so we had to speak Ukrainian. God saves that there were any [Polish)]
books’; Po pol'sky rozmawliali, to teraz tak poszlo ze wigcej po lukrairiski, rarsze
nichto tak, Zydy sqsiedzi zyli i to po pol'sky z namy AK17 — We spoke Polish, now
we speak more Ukrainian. But earlier even our neighbors Jews spoke with us Pol-
ish’.

Despite the change of the liturgy into other national languages and despite
restrictions on the Polish language, Roman Catholic churches in Ukraine still
play a key role in maintaining the national identity of Poles. The respondents
state that changing of the language in the Church causes a weakening and loss
of the feeling of being a Pole. In their opinion, this causes Polish national
identity to disappear. The fundamental conclusion made from the survey by
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Roman Dzwonkowski and his colleagues was that without the Polish language
in church and in prayer, Poles in Ukraine as a national group has no future and
is certainly doomed to an immediate denationalization (Dzwonkowski and
others, 2000, p. 222). Therefore, the Catholic religion is an element involving
the national minority, which strengthens the Polish national identity, maintains
the transmission of cultural traditions, and at the same time separates “us”
from “them”.

By way of conclusion, let me return to the question raised in subtitle of my
paper — “survival or decline of polishness”. Observations of many researchers
point out that Polish will be retained as a home language only to a small extent.
It seems that, in the present situation of the language — i.e. the spheres of its
functioning — factors such as prestige, as well as universal globalization and
spread of bilingualism, might turn out to be decisive for the decay of the Polish
language.

During the conference, discussion on the future of the Polish language on
the Eastern Borderland it had been indicated a great role of favorable condi-
tions in the process of language revitalization, i. e. the communicative needs
to use the language in a society, at the same time national identity, possessing
one’s own country and learning language at school !. It is characteristic that in
the past — during the hard times of cruel persecution — language was passed on
in the family. Moreover, today, when there are no such repressions, parents
speak to the children in the Ukrainian language they to feel better in kindergar-
ten, at school. In the first place, the communicative needs maintain the lan-
guage of diaspora.

The survival of “polishness” is connected in many cases with the rebirth of
the language in the youngest generations. There are families where language,
culture and traditions (especially concerning Christmas and Easter celebra-
tions) have been transmitted from one generation to another. Nowadays, the
middle-aged generation often teaches their children Polish, also considering
the “hard” economic situation in Ukraine. That is why the prestige of the lan-
guage becomes higher and young people more often go to Poland for studying
and working. At present elements of the Polish culture ? are transmitted to
those who are interested in learning Polish. As an example, I will present the

! Cp. J. Rieger, Czy mozliwe jest odrodzenie (,, rewitalizacja”) polszczyzny kresowej? Konfe-
rencja naukowa ,,Status gwary w jezyku i kulturze”, Krakow 14—15 wrzesnia 2015 r.

2 For a long time after World War II, the unfavorable political situation of minority caused
a break in the cultural transmission between generations in many families.
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results of the research conducted by Roman Dzwonkowski and his team in the
beginning of XXI century concerning the main reasons for learning the Polish
language in Western Ukraine. They are the following: religious reason “be-
cause | want to pray in Polish” (36 %), national reason “because I am Pole”
(28 %), understanding the study of Polish as a part of general education (14 %),
fascination for language (11 %), willingness to pass on traditions to the next
generation (6 %) (Dzwonkowski and other, 2001, p. 37-38).

Conclusions and prospects for research

The basic factors determining the preservation of the national identity of
Poles in Podolia are the transmission of remembrance about the Polish origins
of the family, religious awareness (i.e. mass and sacraments in Polish), Polish
traditions/rituals and, of course, the Polish language. Therefore, we see that
language as a bearer of the sense of identity influences a person’s self-pres-
entation, becoming its integral component. Language awareness often coin-
cides with national and ethnic identity.

To say in brief, the Polish population has never stopped to feel as a related
part of the entire Polish nation, always kept national traditions, they were
faithfully committed to God and the Catholic Church, and sympathize with the
Polish state. Though the struggle with Poles started after The November Up-
rising (1832-1833), when nearly 60 thousand people were resettled from East-
ern Podolia (Wielhorski, 1959, p. 88; Kolberg, 1994, p. XI). Other important
factor was the obstruction of religious practices by closing churches and mon-
asteries (including the liquidation of Kamieniec Podolski episcopate in 1866)
and imposing orthodoxy.

Strong attachment to national and religious values was in conflict with
the trends and activities of the Soviet policy. The process of sovietization
among Polish population from its very beginning, in the middle of the 1920s,
was very slow. Poles began to organize Polish village councils of collective
farms (in the Khmelnitsky district there were 15 village councils, which
were the most numerous in Ukraine) . Poles in Podolia were considered as

LR IINT3

“class of landowner and kulak”, “the nation’s enemy”, “enemies of social-

EEINTS

ism and leninism”, “counter-revolutionary element” that constantly sabotage
the working masses (Stronski, 1998, 177). The period of World War II led to

' Polskie rady wiejskie na Ukrainie Radzieckiej (Wyniki przeglgdu rad polskich 15/VIII —
15/X 1927 rok), Charkow 1928, s. 97-98.
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the final “erasure” of Polish civilization in Podolia. The Soviet authorities
pursue a policy of depolonization and elimination of the Polish population
(particularly in Podolia and Zhytomyr region) by forced collectivization
(from 1927), hunger ' (1932-1933), imprisonment and deportation to eastern
parts of the country, Siberia and Kazakhstan (1935-1936), shooting during
the “Polish operation” (1937-1938) etc. This painful experience is consider-
ably reflected in the collective memory of informants — some of them were
witnesses of these events, others know the history from their parents/grand-
parents.

A nasze Polacy to oni gdzie, oni wystani w Kazachstani, oni tam mozna ja wiem
ilie setki siemilej, jakie byli zastani w Kazachstan Polakéw, potem na Don,
potem jeszcze porozseliane to tut WM19 — ‘Our Poles were exiled to Kazakh-
stan, hundreds of families were sent into exile to Kazakhstan, later to Russian
on the river Don; and also they were settled in other places of Ukraine’; Na
Ukrainie tud'y w glubinke to styliu nie zabierali, a wsio tut wo Chmielnicka
oblasl najwiecej postradata, represacja byta (...) Nic nie zrobisz, wo tak i my
przezyli. [Polakow wysytali?] I Poliakow wysytali, i kogo tyko nu mieli jakies
podozrilenija wsich wysylali. Liudzie uczone, i razne profesor'a, i razne akad'e-
miki to jich co nie gnebili. A potem naczeni i prostych zabira¢ MSz36 — ‘They
did not take away people from remote places in Ukraine, but mostly people
suffered from the Khmelnitsky oblast, here there was a strong repression (...)
We cannot do anything, that’s how we survived. [Have the Poles been exiled?]
Certainly, the Poles and others if the authorities only had some suspicions, so
everyone had been exiled. Firstly, educated people, different professors and
academicians were oppressed, and later on, they started to take away ordinary
people’;

A byli takie rodziny, ojciec i matka miody, i ot w nocy przyszIli zabrali ojca, matka
sie zostata z malienkim dziecku. Pozniej na drugi noc zabrali i matki, i to dziecko
samo placze. To chto jego wosplitowacé to boji si, bo to niby wragly naroda byli my
WM22 — ‘There were such young families, and at night they came and took the
father, the mother stayed with her little child. Later, on the second night, they took
the mothers, and the child is crying alone. So, someone was afraid to bring up a
child, because we were considered nation'’s enemy’.

The authorities tried to destroy the national consciousness of Poles by cultivat-
ing stereotypical thinking and behavioral patterns of the “soviet man” by
means of cultural assimilation and russification.

! Hunger served as a tool for implementing a state policy aimed at the rapid establishment of
a collective farm system and the nationalization of agricultural production (Strofiski, 2017).
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Despite the Stalinism’s repression against Poles, including all the efforts to
suppress religion, Polish culture and language, the element of “polishness”
survived in Podolia. Many Poles came back from Kazakhstan and Siberia to
their native place of birth. Certainly, some people were frightened, some
were assimilated and try to adopt for living in Ukrainian reality. Others
demonstrated pride, patriotism and courage, especially in struggle for the
renewing churches or trying to prove their origin and convince authorities to
write down Polish nationality in the passport. Poles generally show a strong
sense of national unity. Beginning from the eighties, Poles started to reno-
vate churches, chapels, cemeteries, Polish schools and establish Polish or-
ganizations (from 1991); their activity was grown especially in XXI century.
It is beyond doubt, that the religiousness of Poles was very high. Moreover,
the Roman Catholic Church enjoyed undeniable authority and had a great
influence among the inhabitants. The informants often stated, that it was
very difficult to survive, e.g. Cigzko bylo przezywacé, alie przezyli, kto wyzyt
i cierpiat i stat na swoim, i tak do dzisiaj swoje WM22 — ‘It was hard to live
through, but we survived,; who lived and suffered but stood on their own until
now’. In spite of the changing political map and administrative authorities in
this region, a Pole always becomes a Pole (this opinion dominates among
older informants). Inhabitants declare their national identity, not their state
attribution.

However, if we look deeply to the problem of Poles’ self-identification in
Podolia region in Ukraine, we can see some similarities with other regions in
Belarus and Lithuania (e.g. Braslaw and Vilnius regions). On the other hand,
the determiners of Polish identification are different in some way, because of
various historical, social and cultural aspects that influence greatly on the sit-
uation of Polish minority in each country. The article gives an outline of the
subject matter being one of the fields of my interest. In prospects, I intend to
study these issues more deeply and thoroughly, taking into consideration such
components as “identity — language ' — culture”.

' Cp. J. Domitrak, Stownik polszczyzny Grédka Podolskiego — zaloZenia metodologiczne [w:]
M. Barnko, E. Rudnicka i W. Decyk-Zigba (red.), Leksykografia w réznych kontekstach. Tom 2.
Biblioteka ,,Prac Filologicznych” 2020, s. 75-94. The article is concerning the methodological as-
sumptions of preparing dictionary of Polish dialect in Grodek, that allow me to show the status of
the Polish language in small towns as an important source for transmission of the knowledge about
culture, customs, and history.
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Allow me to leave you with the words of George R. R. Martin: “Never
forget what you are, for surely the world will not. Make it your strength. Then
it can never be your weakness. Armour yourself in it, and it will never be used

9 1

to hurt you” '
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FOnis Jlomimpax

CAMOIJEHTU®IKALIA TA MOBHA CBIJOMICTbD
IHOJAKIB HA CXITHOMY INOAIJIJII:
3BEPEXXEHHSA YU 3AHEITAl «IIOJIBCBKOCTI»?

(na marepianax i3 I'opoaka Iloninbcbkoro,
3i0panux Ha meki XX-XXI cT.)

IMocranoBka mpodaemu. IctopuvHa, MOBHA 1 KyJIbTypHA CITAJIIAHA TIOJTb-
CBhKOT MEHIIMHM Ha TepuTopii 3axigHol YKpaiHu NpuBepTaia yBary nojlbCbKHX
1 yKpaTHCBKHUX HAYKOBIIIB TOYWHAOYH 3 APYTOi MTOTOBUHU XX CT. Ta 3QJIUIIAETh-
€Sl aKTyaJIbHOIO chorofHi. OCTaHHIM YacoM MO)KHA Bi3HAYUTH 3pOCTaHHS iH-
Tepecy 10 BUBYCHHS MOIBCHKOTO IIUTAHHS B ICTOPUYIHOMY KOHTEKCTI Kpi3b MPH-
3My apXiBHUX JOKYMEHTIB, B SIKHX II0Ka3aHO CTAaBJICHHS PaAsSHCHKOI BIaIu 10
TPOMA/JISTH MOJTLCHKOTO IMTOXO/KEHHS. TEOpEeTHYHOI 0CHOBOKO MOJAHOTO Y CTaT-
Ti aHami3y ciyryioTh npani Sdnyma Pirepa (1996, 2019) i I'enenu Kpacoscbkoi
(2007, 2012), B sIKMX BHCBITICHO NPOOIEMATHKY ieHTH}IKAIIT MOJSIKIB y 3a-
xignii 1 [TiBnenHo-CxinHil YkpaiHi.

MeTa crarTi. Y cTaTTi pO3NISIHYTO OCHOBHI KaTeropii camoineHTrdikamii
MOJBCHKOT MEHIIIMHHU, a TAKOXK JEsSKi aclieKTH PelliriiiHoOT 1 MOBHOI CBiIOMOCTI
Ha CxigHomy [Momimmi (Ha cxin Big piuku 30py4) — Tepuropii, sika B X VIII ct.
BXOnMIa 10 ckiaay Pociiickkoi imMrepii. AHami3 IpyHTYEThCS Ha aydio3anucax,
310paHKX MiJ] Yac MOJILOBUX AOCHTIKeHb Ha Mexi XX—XXI cTomniTh y MicTeuKy
Toponox Ioainbcekuii Ta ioro okonuisx. [opogok OyB KyJIBTYPHHUM 1 Pemirii-
HUM IIEHTPOM, B SIKOMY TPOKHBAJIa 3HaUYHA KUTBKICTh MOJNSKIB. MicIeBi ToJis-
KU BBaXKaJI HOTO «Apyroio BapimaBoro», abo «CBOEIO ManeHbKo0 BapiaBoioy.
ABTOp aHamizye, SKuid 00pa3 igeHTU]IKALIT BiIOOPaKAETHCSA Y BUCIOBIIOBAH-
HSX MICIIEBUX JKUTENIB MOJLCHKOTO MOXOMKEHHS, 3’ ACOBYE, 1[0 CIIOHYKAE pec-
MOH/ICHTIB BH3HABaTH ce0e MOISKaMHU Ta OMUCYE CIOCOOM BUHUIICHHS TOJIb-
cpKoro HaceneHHs1 Ha CxigHomy [loximti, BKa3ytoun Ha OCHOBHI (DaKTOPH, SIKi
TIePEITKO/KAIIN CaMOiICHTH(IKALIT TTOJISKIB.

MeTonu pociigkenns. [1i yac aHanizy marepialliB BHKOPHUCTOBYBAJIU TaKi
METOJM JIOCIIJDKEHHS: METO]] BiIKpUTOro OiorpadivHoro iHTEpB’10, eMITipHy-
HUH aHami3 JaHWX, METOJ OMKUCY OAMHWYHHUX BUMAJKIB (case study), a Takox
COIIOJIHIBICTUYHUH MiJXiJ], SIKMX Ja€ 3MOTY MOKa3aTH Cy4acHy MOBHY CHTYya-
1[I0 Ha TJIi ICTOPUYHUX i COLlIaIbHUX YMOB.
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OcHoBHi pe3yabTaTu gociimkeHHst. CriocTepeXeHHs Ta aHawi3 310paHux
MaTepialliB CBiYaTh MPO BUCOKY CBIIOMICTH ineHTUdiKaIii MOIIKIB 1 100pe
30epeskeHy MOJIbCHKY JIialeKTHY MOBY (HaBITh Y 3MIllIAHUX CiM’$IX). 3a3HAYAMO,
1110 KaTOJIHMLIBKE BIDOBU3HAHHS € €JIEMEHTOM, SIKUH IHTerpye €THIUHY MEHILUHY,
3MIIIHIOE MOJIbCHKY HAI[IOHANBHY IICHTUYHICTh, CIIPUSIE IEPEIABAHHIO KYJIBTYP-
HUX TPauIlii i 30epeKeHHIO MONbChKOI MOBHU. MOBa sIK HOCIH MOYYTTH 1/1€H-
TUYHOCTI BIUTMBAE HA CaMOIJICHTU(IKAIIIIO JIFOMUHH, CTa€ ii HEBiJl'€MHOIO CKJIa-
noBoto. BusHaueHo, 110 30epexeHHs «IOJIbCHKOCTI» y 0ararbox BUIAAKaxX
OB’ sI3aHE 3 BIAPOHKEHHAM MOBH y MOJIOJIIIOTO TIOKOTIHHS, ii KOMyHIKaTHBHOIO
(hyHKIII€10 B CYCIIIBCTBI 1 BUBUEHHSIM MOBH Y IIKOJI.

BucHoBkH i mepcnekTuBu. He3paxkaroun Ha 3ryOHY TONITHKY PaasSHCBKOT
BJIaJI¥ 100 MOJISIKIB 1 BC1 11 HAMAraHHsI JIiKBIIyBaTH PEiTito, MONbCHKY KYIBTYPY
1 MOBY, TIOJIbChKE HACEJICHHS HIKOJIM HE TIEPECTaBAIIO MIOUyBaTh ce0e HEBIl €MHOIO
YaCTHHOIO MOJILCHKOTO HAPOY 1 IepyKaBy, MiATPUMYBAJIO HAIlIOHAIBH] TPaIHIIii,
3aJIMINANIOCS BIIJAHUM KaTOJHMIBKil IIEpKBi, HAMArajaocsi 30eperTa CBOIO MOBY,
a TaKoXX TIepeiaTi MOJIOZIOMY TIOKOJIIHHIO 30epekeHy B 1mam’sTi icropiro. Po3mis-
Jaroun mpobneMaruky ineHTrugikanii moiskis Ha [logiymi B YkpaiHi, BapTo mo-
piBHsITH ii 3 iHIMMU perioHamu Cxinnux Kpecis, Hanpukian, i3 bpacnaBcekim
paiionom y Binopyci Ta BieHchkuM paiioHOM y JIUTBI, Y SIKHX TIPOCTEXKYETHCS
3HaYHa CXOXICTh y TMpolleci iX camoineHTrdikarii. 3 iHIIoro 00Ky, AeTepMiHAHTH
MOJILCBKOI 17IGHTU(IKALIT JISSTKO MIpPOKO BIIPI3HSIIOTHCS, 3BKAF0UX Ha Pi3Hi ic-
TOPHYHI, COMIaIbHI 1 KYJIBTYPHI aCIIEKTH, SIKi MAIOTh BEJIMKHI BILTHB Ha CUTYAIIif0
y KOXHIil KpaiHi 30kpeMa.

KorouoBi ciioBa: nonbcbka MeHiuHa B Yipaini, [ogiuis, Topomok Toninb-
ChbKUH, caMoiieHTU(DIKALlis, PEJITiiiHa IJCeHTUYHICTh, MOBHA CBIJJOMICTh, ITOJIb-
CbKa JiajeKkTHa MOBa.
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